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. . to explore thoroughly
the Scriptures and their meaning, . . . to understand as fully
as possible the world in which
the church lives and has her
mission, . . . to provide a vehicle for communicating the
meaning of God's Word to our
contemporary world."
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church renewal

A Quest for Meaning,
A N eed to Belong

RON DURHAM

((M

osT PREACHERs," charged the speaker, "don't have enough
ego to say 'Boo!' to a church mouse, much less 'Damn! ' to a culture that is anti-Christ."
The charge, profane only if Mark 16: 16 is profane, came from
Carlyle Marney, himself a preacher and a healer of preachers, at
a recent conference on the modern church in Houston . Marney~
whose Interpreters' House at Junaluska, North Carolina, has
tended to 6,000 men and women seeking Christian renewal, was
only one of a high-potency slate of speakers and discussion leaders
at the conference. It was sponsored by Word, Inc., of Waco, Texas,
to promote its growing line of renewal-oriented publications.
The conference leaders, ranging from Christian humanists to
Baptist evangelists, addressed the theme, "Meaning and Belonging: New Patterns for the Church. " Nearly 1,000 participants
listened, sang, small-grouped, prayed, and otherwise searched for
keys to revitalize churches and renew their own perspectives.
According to Robert Raines, Methodist author and minister
from Columbus, Ohio, and platform chairman at the meeting, a
majority of the gathering consisted of evangelicals. However, there
were also many disillusioned liberals and social activists there,
searching for ways to undergird activism with faith-and to overcome opposition to social ministries at the local church.

RON DURHAM is a minister for the Bering Drive Church of Christ
in Houston, Texas. He will join the edito rial staff of Sweet Publishing
Company in Austin, Texas in June.
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challenging culture . • .
Marney's note regarding the need for God's
spokesman to be courageous enough to condemn an ungodly culture was a persistent
theme at the conference. Black evangelist
Tom Skinner repeated most of the by-now
familiar criticisms of WASP-ish religion in
this country, and challenged churchmen to
overcome that heresy with a vital and more
genuinely Christian community.
Skinner was joined by Episcopal lay theologian William Stringfellow in a pointed attack on American "civil religion" -the tendency to assume that the United States is
God's chosen people, and that its enemies
are the enemies of God. In an obvious reference to the Billy Graham presence at the
White House, Skinner said that "John the
Baptist has now become chaplain in Herod's
palace."
Indeed, the most singular fact of the conference was the growing evangelical social
conscience, and its willingness to join the
theological left in its criticism of the Establishment. Only a few dissenting voices were
heard against Stringfellow's strident attack
against the Nixon administration. He identified the State with the demonic powers of
the Book of Revelation, and the Nixon
brand of Americanism with the Antichrist.
Also typical of the willingness to hear
from the left was the warm reception given
to Roman Catholic professor Eugene Kennedy's appeal for a new Christian humanism. The crisis of faith in our time will not
be met by quoting the Bible, Kennedy said,
but in a "return to man." Although there is
a widespread "metaphysical pain" it will be
relieved only by "making ourselves present
to others." Modern man will not heed the
counsel of traditional religion to "offer
things up, or wait for a better time," Kennedy warned.
All this was balanced somewhat by the
presence of Southern Baptist pastors John
Claypool and Kenneth Chafin; of Ernest
Campbell of Riverside Church in New York
MISSION

City; renewalist Keith Miller; independent
evangelical Ray Stedman of Palo Alto, California; and the inexhaustible Quaker, Elton
Trueblood. These and others joined the call
for evangelical support of a more just society, but warned against fadism, reducing the
faith to interpersonal relationships, and identifying the eternal will of God with every disgruntled modern-day "prophet."
Responding to the radical call for the
church to risk "crucifixion" in the name of
social justice, Miller reminded the group
that "two of those three that really were
crucified that day deserved to be." In fact,
as the flexible format of the conference developed, the matter of distinguishing the private urgencies of a serrsitive preacher from
God's-Will-For-Our-Time became a central
issue.
Perhaps the resource person best equipped
to deal substantively with such basics was
American church historian Martin Marty of
the University of Chicago Divinity School.
It was Marty who tried to grapple with the
problem of meaning-the sticky wicket of
how men are to glean understanding from
both the Bible and the world.

intentional congregations . . .
Marty dared to suggest that renewalists may
simply be "stroking themselves," in an attempt at self-reassurance as long as they
stay on the level, for example, of the small
group experience. He also wanted to know:
"What do we do after we are spiritually renewed?" Marty suggested that "intentional
congregations"-a step beyond cell groups
in the church-might emerge as gatherings
of like-minded Christians who can ignore
traditional denominational barriers and form
centers of faith and action that can at least
point to Paul's concept of One Body while
getting something done in the world.
Unfortunately, Marty's attempt to open
up the basic issue of hermeneutics, or meaning, was not expanded and explored to the
extent it deserved. The hard truth is that the
"failure of nerve" which a scholar once de(324) 4

scribed as characterizing the ancient world
in which Christianity appeared, has now attacked even those interested in Christian renewal. For many at the conference, the
once-fresh spirit of direction, meaning, and
purpose for themselves and for the church
has been wilted by the arid, secular atmosphere which they, no less than "the world,"
now breathe.
For some, social activism was not merely
to rectify injustice; it was an attempt to regain a sense of the presence of God. For
others, talk of church renewal was a muffled
cry for a renewal of personal faith. And for
many, a biblical or even Barthian answer to
the question of belief ("faith comes by hearing, and hearing by the word of God") is no
longer a viable option.
The answers to such cries which . were
tentatively put forward at the conference
came largely from the same horizontal dimension which is the domain of secularism.
Peggy Raines, wife of the conference chairman, made a poignant plea for greater feminine independence, and in doing so championed faith-but in terms of belief in the
process of human liberation. The Catholic
Kennedy defined faith as "making ourselves
present to others, and believing in their destiny." It was clear, then, that for many of
the conference leaders, transcendence is not
to be rebuilt from its contemporary ruins.
For them, it is to be supplanted by openness to human beings.
Whether they can pull that off depends in
part on another hermeneutical question left
unanswered: even if the church regains a
sense of meaning, how can it unite members
in ministry? What in the world can Christians do in the area of social ethics?
Participants were reminded that the Catholic FBI officer who arrested rebel priest
Daniel Berrigan (at Stringfellow's Rhode
Island home) whispered that the arrest was

made "for the greater glory of God." Significantly enough, this remark was addressed
to a man who believed that God was on his
side, and that his radical action against the
government was also for God's glory.
While the conference worried about this
issue on one level, it did not address the underlying problem: it is impossible to work
out a simple or systematic social ethic in the
New Testament. The growing evangelical
sensitivity toward politics and social and
ethical issues must yet come to terms with
what liberals have long known: a one-to-one
parallel between New Testament kingdomethics and the burning social issues of the
day just does not exist. A modern "prophet"
may think he hears the voice of God on such
subjects as war, poverty, or abortion. Fractured churches and declining attendance and
financial support indicate that his flock questions the clarity of his hearing.
Thus, the conference closed on a sage
note of counsel toward prophetic patience.
Kenneth Chafin warned that whatever "pattern" the prophet sees for the church, he
cannot press it on the body like a seamstress
does to cloth, and unfeelingly trim away
everyone who doesn't fit. Martin Marty balanced his picture of "intentional churches"
with the advice that even they will need both
the judgment and the mercy of God, and the
tender guidance of shepherds as well as the
ringing calls of prophets.
"The only church we really want to belong to is a great, big, messy church," he
said, "a church that has not arrived, but that
is in the process of becoming."
On such a note, participants filed back,
not to the mountain tops, as Moses, to
speak with God face to face, but back to the
people, as Aaron; not planning to build for
them an idol, but at least staying with them
to pray, in the words of that book of prayers
for housewives: "Lord, bless this mess." ID

Any discussion of the relation of the church to culture in our age must be set against the massive backdrop of this contemporary absence of God.
Langdon Gilkey, How the Church Can Minister to the World Without Losing Itself.
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BEGIN AT GOLGOTHA

AN EXORTATION FOR YESTERDAY, TODAY AND TOMORROW

GEORG E E. COOPER, JR.

A N ACCURATE AND INSPIRING vision of
Christian pilgrimage is badly needed in our
day. Sadly, in America at least, the Christian odyssey is rarely articulated or demanded by the ministers of God's assembly. The
reasons are hellishly legion, but chief among
them is the powerful alternative vision originating in the American imperative to pursue
happiness. The American tradition of movement and restless search for an earthbound
promised land is both a kind of pilgrimage
and a response to the need for authentic pilgrimage. The tradition itself has a continuity
which begins with Pilgrim's Progress and the
English Puritans of Massachusetts. It includes eighteenth-century enlightened secular thought, nineteenth-century romantic individualism and democratic populism and
twentieth-century progressivism and liberalism. For the present it culminates in The
Greening of America and in today's easy
riders seeking the redemptive intimacy of

the New Politics or of the ecstasy of commune, music, and medicine. The tradition
has been enhanced at every turn in America's history. Travel to the New World
prompted the immigrant to forsake his heritage and to adopt novelty. The conversion
experience so much a part of frontier sectarianism encouraged the convert to break
sharply with the past and to begin a new life.
The geography, the technology, and the sociology of mobility continues to induce
countless numbers of Americans to leave old
ways and to begin afresh elsewhere. Like
any tradition, it is filled with color and variety and is brimming with complex and contradictory elements. But the tradition hangs
together and is expressed by a common
theme: emigration out of the old, enslaving,
corrupt past and entry into a new, free, pristine land and age. And this is perhaps the
major theme of the American experience.

GEORGE E. COOPER, JR. is an instructor in the History Department of Stephen F. Austin State
University, Nacogdoches, Texas.
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Americans have always been "on the road"
bound for the promised land.

Christian pilgrimage?
American restlessness, the cutting edge of
Western dynamism, is a faulted form of
Christian pilgrimage. The frenzied hunt for
the pot of gold or for the utopian Land of
Oz somewhere over the rainbow, the constant search for greener pastures beyond the
next hill, have replaced Christian pilgrimage
and robbed it of substance. Large numbers
of Christians do not know the race they are
called by God to run, and they opt instead
for the rat race. Lacking an adequate conception of pilgrimage, they have been caught
up in motion, scramble, and movement. Indeed, political and religious groups often
adopt the word "movement" hoping, perhaps, to allusively attach themselves to the
more forceful image, "the wave of the future." In most cases, the faddish appeal to
movement, to action and activity which inundates the wicked past and sweeps in a
glorious future is in reality an ingenious
metaphorical disguise for a lack of direction
and vision. But Christians in this country are
all too easily taken in by such enthusiasms.
Some of those the "wave of the future" allures soon discover that they are lost and
perishing in a merciless and tumultuous sea
of movement. Others splash about, unaware
of their fate, surviving on the bravado of
America's own especial brand of self-righteousness.
The consequences of America's being
constantly on the move and hankering after
a brave, new world, have been mixed.
Americans on the go supply a major bolt of
energy to the American Way of Life. Yet in
American life both God's blessing and
Satan's curses are abundantly evident. As
Will Herberg has pointed out, "The American Way of Life is, at bottom, a spiritual
structure, a structure of ideas and ideals, of
aspirations, of beliefs, and standards; it synthesizes all that commends itself to the
American as the right, the good, and the
7 (327)

true in actual life." But at its best, he further
remarks, the American Way of Life is "a
kind of secularized Puritanism, a Puritanism
without transcendence, without sense of sin
or judgment."
Nominal and devout American Christians-and the number is large-have uncritically accepted and attached themselves
to the American Way of Life. In so doing
they are in danger of cutting themselves off
from his way. Many have indeed cut themselves off from a proper sense of sin and
judgment and have alienated themselves
from transcendence. From there it is but an
easy fall into modern forms of the ancient
heresies of gnosticism and pelagianism or,
what is worse, into the worship of success
and into the sin of self-righteousness. God

Large numbers of Christians
do not know the race
they are called by God to run
and they opt instead
for the rat race.

has made man in his image, and that part
of God which is reflected in man causes the
self-righteous to unconsciously measure
themselves according to the standards by
which they fault others. Many American
Christians, however, never admit to guilt
owing to their self-righteousness. Thus paradoxically, they remain perennially guilt-ridden wanderers, rather than the forgiven pilgrims God means for them to be.
All too many Christians in this country
have never left the ranks of America's lost
and bewildered; they remain tired, poor,
huddled masses yearning for freedom. They
have instead chosen pilgrimage without substance, a journey without vision and dream.
God calls his followers to a pilgrimage of
MAY,
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faith, hope, and sacrificial love. But the
church visible, the mirrored expression of
the kingdom of God in men's hearts, appears deaf and languishing, its ministers and
leaders shackled to indecision and insensitivity moving along in a chain-gang headed
for oblivion. How sad that those very assemblies where pilgrims once gathered to be
moved by God and to have him touch the
dreams of old men and the visions of young
men now contain frustrated and secretly
fearful children of the marketplace, not
wailing, but bored by it all.

the axis of history • . •
Why all this should be so almost two thousand years after Christ walked the earth is
difficult to comprehend. Even today's thinking non-believer finds it hard to deny the
continuing historical import of Jesus of
Nazareth. The non-believer sees that our institutions, our ethical ideals, our science, our
dreams, bear the imprint, even if somewhat
distorted, of his life and teaching. The nonbeliever knows that we reckon time itself
by a calendar which turns on his life. He
may be willing to acknowledge, as has the
philosopher Karl Jaspers, that for "the consciousness of the West, Christ is the axis of
history." Shortly before his betrayal, Jesus
asked: "Have I been with you so long and
yet you do not know me, Philip?" The daily
relevance of that poignant inquiry ought to
echo painfully in the mind of his disciples
today. For after all, if even a non-believer
nowadays sees the life and death of Jesus as
the axial event of Western history, how
much more ought the believer be ready to
see Jesus as the very Son of God and to follow him in a pilgrimage infinitely more substantial than mere wandering?
Like any age, ours has its peculiar problems. Yet as Solomon knew, there is nothing
really new under the sun. Though today the
four horsemen lie camped just over the horizon, though the horizon itself is polluted
with an ominous apathy and with destructive
MISSION

and godless thought, the anguish and fear
of lost wanderers remains what it has always
been. The demons of today assume different
forms but they are no more, no less satanic
and frightening than those of centuries ago.
The wanderer still remains the wanderer.
Christ came to seek and save the lost
wanderers of the earth and to turn them into
his pilgrims. He came to reconcile God and
man and to give us the abundant and eternal life there is in the pilgrimage of discipleship. This gift of pilgrimage is needed desperately by his preaching, pastoral, and lay
ministers. They in turn need to pass the gift
on to the fearful wanderers of our age. But
the gift will not be recovered by those of us
in this country (or in any country for that
matter) who remain committed to and satisfied with the empty substitute of movement. Nor will it be regained by clinging to
the naive and proud belief that it is possible
by an act of human will to break with the
past and, starting with a clean slate, strike
out for the promised land. This is not the
path of the Christian pilgrim but the way of
the self-righteous wanderer. Such an a-historical view-so typically, traditionally, and
foolishly a part of the American experience-is both dangerously utopian and essentially pelagian. Such a view implicitly
suggests that we are neither temporal, nor
spatial, nor mortal beings. It seeks to avoid
the ugly and persistent facts of the human
condition: the existence of evil, sin, and
death. The view that man can on his own
efforts emigrate out of the corrupt past and
move on, "progress" toward a new and
glorious future is the cause of that gnostic
quality of American religiosity which ultimately makes void the incarnation and the
cross. The love in Christ's life and the power
of the cross are not necessary when the wanderer who walks can direct his own steps.
The Chrisian pilgrim cannot erase the
past, nor can he despise it secretly because
it contains sin, evil, and death. He is not
obliged to hate the world of time and space,
but only its deceptive and illusory values.
(328) 8

Jesus, at one with God, thought enough of
the world of history to humble himself and
enter it to save men. Attempts to deny the
past are, in fact, attempts to avoid the reality
of both sin and redemption. To shut our eyes
to history is to shut our eyes to the future
and thus to the possibility of pilgrimage. It
is to be blind to that "great cloud" of witnesses and to those great and decisive moments in history when men of faith exhibited
their trust in God. It is to declare that Christian faith, hope, and love are not possible
in this world. To deny the past is to ignore
Christ's own earthly pilgrimage to Golgotha
and to disown the cross. It is to forsake his
command that we too must partake of this
same pilgrimage, that we deny not history
but ourselves, that we take up a cross substantially like his, and that we follow him.
Christian pilgrimage cannot be recovered
without a sense of the Christian past, a
sense of the cross as the pivot of human
history. The Christian must see all life, all
history in the cross, for the significance of
the cross is the significance of Christ. Without the cross the world of human history has
no eternal meaning and no redemption. The

cross of Christ continually reconciles God
and man in time and space and points the
way toward the resurrection and his coming
again. The cross, a literal symbol of the suffering, tragedy, and evil of the world of history is also a literal symbol for the trust, the
hope, and the charity which is possible in
the same world through Jesus Christ. The
cross is the eternal beginning point for the
Christian pilgrim, and he must bear it in
order to minister to our four dimensional
world. He must know, to borrow the valuable words of George McLeod, that the
cross is so important that it must "be raised
again at the center of the marketplace as
well as on the steeple of the church." The
pilgrim minister must proclaim and witness
"that Jesus was not crucified in a cathedral
between two candles, but on a cross between
two thieves; on the town garbage heap; at a
crossroad so cosmopolitan that they had to
write his title in Hebrew and in Latin and
Greek ... at the kind of place where cynics
talk smut, and thieves curse and soldiers
gamble. Because that is where he died. And
that is what he died about. And that is
where churchmen should be and what
IH
churchmen should be about."

Resurgence
How beautiful when earth awakes
And blossoms with the springtime's breath.
Eternal life we each may find
By Christ's own victory over death.
An April opens winter's tombAn angel moves the stone away
And Christ walks forth in radiant bloom;
We have new breath of hope this day!
ROYZ. KEMP

9 (329)

MAY,

1973

Give students a choice

FINANCING
CHRISTIAN EDUCATION
A RESPONSE TO HEROIN FOR OUR COLLEGES

JOHN C. STEVENS

IN THE FEBRUARY, 1973, issue of MISSION,
Dr. Norman L. Parks has written a challenging article on the subject of Christian
colleges and government money. Dr. Parks
thinks that no level or agency of government should contribute financially to either
the institutions themselves or to students
who choose to attend them. Actually, government funds of various categories ( research grants, building construction grants,
student financial aid funds, library development monies, and instructional equipment
grants) have so far amounted to a rather
small percentage of the budgets of Christian
colleges, but certain principles are involved
and therefore the article is worthy of study.
Good people are constantly concerning
themselves with where Christian colleges get
their money. A few years ago, a friend of
Abilene Christian College was describing to
me the position of his preacher. He said,
"He does not think the college should accept
any government money because this will in-

evitably result in government takeover of the
college. Neither should you accept foundation grants because the godless foundations
are trying to run the country already. You
should not accept a dime from corporations
because you will lose your Christian identity if you keep playing up to the stockholders
of big corporations."
He kept talking: "You should neither solicit nor accept contributions from churches
because the Lord's money is not supposed
to be used for the operation of educational
corporations. You should not accept contributions from individuals who are not Christians because they will inevitably attach
strings to their gifts which will destroy your
basic purpose of educating for Christian
living. And you should not take contributions from individuals who are members of
the church because if these people have anything to give they should give it to the
church."
I said, "Somehow, I have the feeling that

JOHN C. STEVENS is president of Abilene Christian College, Abilene, Texas.
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fellow would like to put us out of business."
Let me assure Dr. Parks that any contribution of money to a college, whether from
a governmental source or a corporation or a
foundation or an individual, may have
strings attached which the college finds unacceptable. I have known of individuals (not
a government agency, nor a foundation or
corporation, but just plain flesh and blood
human beings) who have offered rather
large sums of money to Christian colleges
provided certain objectionable things were
done, and I am certain that every Christian
college in existence today has had to reject
some proffered contributions because of
unacceptable conditions attached to the offer. I hope and pray that we will always
have the courage and the integrity to reject
such contributions whatever their sources
may be. I believe we will. There has been
too much blood, toil, tears and sweat put
into these Christian colleges to let them be
sold out.

church and college
Throughout his article, Dr. Parks has a tendency to use "church" and "college" interchangeably in advancing his arguments. Let
us keep the record straight on this. The
Christian college is not the church. It is a
corporation chartered for educational purposes under the laws of the state in which it
is located. Throughout the history of our
country, the states have utilized services of
educational corporations, have licensed and
certified their graduates for professional and
vocational purposes and in various ways
have made contracts or had dealings with
them for such services as are rendered by
educational corporations. Dr. Parks suggests
that the day will come when the state will
not be able to utilize the services in any
way whatever of those educational corporations which avowedly offer Christian education. That may be true. I am not a prophet.
It may also be true that the day may
come when a state university will not be able
11 (331)

to utilize the services of a professor who
claims to be religious. If a Christian college
is corrupted by accepting state money, what
happens to the faith of a professor who begins accepting a salary from a state university? I believe it is up to the individual professor as to what happens to his faith. Some
of the most dedicated Christians I know are
professors in state universities, or are in
other areas of government employ. Whether
we obtain our support from state or federal
funds is not nearly so significant as is the
question of how strong we are as Christians.
And that is precisely the point I wish to
make in this response to the article. I have
no desire to comment on the various court
decisions dealing with church and state. I
cannot "second guess" the courts. But I will
say that Abilene Christian College is on record as to the kind of institution it is and
anybody is welcome to come visit and see
for himself what we are. Nobody in this
world, whether individual, corporation,
foundation, or government agency, owes a
contribution to this college. We solicit the
support of those who believe we are worthy
of support. We cherish their friendship and
strive to show our appreciation for their
support. We pledge our best efforts to use
the funds they allot to us exactly as we agree
to use them when the gift is accepted. If we
cannot conscientiously use contributions for
the purposes for which they are offered, we
will not accept them.
At Abilene Christian College we expect
to continue to require all students to study
the Bible along with other required courses.
We will continue to use as faculty members
only faithful Christians who subscribe
wholeheartedly to the basic purposes of the
institution. We will continue to have daily
required chapel. We will continue to recruit
students mainly, though not exclusively,
from Christian homes. We will have every
religious influence we can possibly muster
in our dormitories and in all other phases of
campus life. We do not keep these things
secret. They are known by accrediting assoMAY,
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ciations, governmental agencies, foundations, corporations, and individuals who are
interested in learning about us. We wish we
could get more people interested in learning
about us.
If a government grant is offered which
carries with it stipulations contrary to the
purposes of the school, the Board of Trustees will reject such a grant. The same thing
is true of a foundation grant, or one from a
corporation or a family or an individual.

colleges and universities while rece1vmg
their GI benefits. But many church-related
colleges had already lost their religious commitments long before that.
I say again that the source of money is
not the main problem. The integrity or lack
of integrity of the institution is the problem.
Since Dr. Parks' article contains a number of generalizations and statements which
label as fact that which remains to be
proved, let me comment on some of them.

money is a means . . .
Money is simply a means for getting some
things done. It is not necessarily tainted by
its source. An evil person can offer money
to a college without attaching evil conditions
to its use. Or a highly moral and decent individual can offer money to a college which,
because of stipulations accompanying it,
could completely subvert the institution. If
the people who operate the Christian colleges are not knowledgeable enough to discern good from evil then the Christian colleges will go down the drain, government
money or no government money.
Dr. Parks has, I think, correctly stated
the real problem when he says, "It is true
that some denominational colleges are in decline, others have merged and a few have
gone public; but the reasons are other than
monetary. It is primarily a loss of denominational commitment." Now there he is getting at the real problem. It has often been
pointed out that in the history of the United
States of America many colleges and universities which started out with religious
purposes have drifted away from their moorings and have become purely secular. But,
this was occurring long before the age of
massive infusions of government funds.
Church-related colleges and universities did
not get a great deal of help from government
funds until the GI bill came along at the
end of World War II and it was decided
that veterans should be able to attend
church-related as well as state-supported
MISSION

1. He says that Tilton v. Richardson
"points to the ultimate consequences of the
false assumption that a benevolent state and
the church can form a workable partnership
to promote society's ends." I have two objections to that statement. First, he is talking about the college but keeps mixing it up
with the church which the college is not.
Secondly, he labels as a "false" assumption
that which he ought to prove. He should beware of adjectives. I am not necessarily prepared to admit that the assumption is a false
one. I am somewhat of the opinion that in
the long run the partnership of the state with
all-out secularism may be more dangerous
to civilization than if the state were tied in
more with religion. But at any rate I regret
to see a writer dismiss with an adjective that
which (at least with some of us) is still a
subject for honorable discussion.
2. He says, "It is a foregone conclusion
that if these criteria are firmly applied to our
Christian colleges, they will have to disgorge
the millions they have so eagerly snatched
up or be compelled to surrender their peculiar missions." Now who has reached this
foregone conclusion? The United States Office of Education has not demanded it. The
courts have not required it. I am suspicious
of foregone conclusions. They look like prearranged prejudices to me. It would be interesting at this point to see just how the
government would go about getting all of
this "disgorging" done.
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I am somewhat of the opinion that in the long run
the partnership of the state with all-out secularism
may be more dangerous to civilization
than if the state were tied in more with religion.

3. He says, "For example, the Court in
defining secular activities of the church college assumed that 'secular' courses like biology, sociology or English offered in the
Christian college are to be 'indistinguishable' from public college courses, and that
secular and religious activities must be rigidly separated." Then he continues, "These
criteria conflict with both the proclaimed
goals and firmly established policies of
Church of Christ colleges." I deny his
charge. When we teach anatomy we hang
exactly the same charts on the wall as at a
state university. We locate the thyroid just
exactly where the state medical school locates it. In literature, we read Shakespeare
just as he is read anywhere else. We do not
teach a different brand of mathematics from
the state school. And the constitution of the
United States begins with us as with anybody else, "We the people . . ." We are not
hypocritical about this.

4. He says, "Measured on the academic
freedom scale, all of these colleges are found
wanting." By whom? Our accrediting association has not found us wanting. The Coordinating Board for Higher Education in
our state has not found us wanting. Such
generalizations do not strengthen the article.
5. He says, "The colleges operate out of
a· single budget of construction, salaries, curricula, lectureships, retreats, religious workshops, and student religious organizations.
It is axiomatic that money supplied by the
state for one of these activities releases an
13 (333)

equal amount for another purpose." I submit that it is not axiomatic. and furthermore
is not correct. We follow . standard budgeting and accounting procedures for colleges
and universities, and every dollar is accounted for where it is supposed to be and
the whole procedure is audited annually by
an independent accounting firm.
6. He says, "If the present lax standards
of government inspection are tightened . . ."
I deny that the present standards of inspection are lax. We have government inspectors
periodically on our campus. They know how
we run Abilene Christian College. Frankly,
a number of them have been quite complimentary. Incidentally, we had government
inspectors long before we started getting
any government grants. They checked our
teacher education courses, our budgeting
procedures, our building safety standards,
and a number of other items. In today's
world, government regulation does not exclusively follow government funds. People
in business, including the education business, get some government regulation with
or without government funds.
7. He says, "Justice Douglas warned in
Tilton that 'once these schools become federally funded, they become bound by federal standards . . ." This is true. It is also
true of any other contribution. If a foundation makes a grant for the library, we make
certain that we spend it on the library. If an
individual sets up a scholarship to benefit
students from Georgia, we see to it that
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Georgians are benefitted. If we take government funds to build a science laboratory
we expect to comply with government standards for laboratory construction. The law
states that there shall be no discrimination
on account of race; we welcome anybody to
the campus to meet the students. When Dr.
Parks signs up to teach in a Tennessee university, he expects to conform to certain
standards required of him. But this does not
mean that the state of Tennessee would ex-

I deny that we fly
under false colors.
Everybody knows we believe
in Christian education.

pect to regulate everything about his life. He
remains essentially a free man. So it is that
a college has to live up to certain regulations
of city, county, state and federal governments as well as of accrediting agencies of
various kinds. But none of these has tried to
take away our freedom of religion.
While we are discussing this matter of
government regulation which allegedly follows government money, let us look again
at Dr. Parks' situation. He teaches in a distinguished state university in Tennessee.
Virtually all of the funds for the operation
of that university come from government
sources. Now what kind of regulation does
Professor Parks undergo? Do government
inspectors monitor his classroom lectures?
Do they furnish him with approved lecture
notes? Did they approve this article he has
written? No, to the contrary, I am persuaded
that state university professors are among
the most unregulated and unregimented people alive today. Could it be that these government controls are confined mainly to
MISSION

physical and fiscal matters where, ·to tell the
truth, most of us could well use some guidance.
8. :He says, "With the apparent exception of Florida College which has rejected
all tax dollars, our Christian colleges have
taken every dime they can get, adopting in
the process every argument and gimmick
originated by the Catholic Church." I deny
that this generalization could be documented.
9. He says, "In appealing to foundations
and government for aid, these same institutions have painted themselves in non-religious colors, claiming they are 'private' or
'independent'-that is, not church owned or
controlled, but run by a board of 'private
citizens.'" I deny that we fly under false
colors. Everybody knows we believe in
Christian education. But, actually, we are
in fact "private" and "independent." Which
congregation of the church owns us? Which
one controls us? Not one. A good many
people try to control us, but the Board of
Trustees of each institution is the governing
body. We get criticism from the left and the
right and all shades in between. We simply
do the best we can to operate on a sound
basis. I figure that as long as we keep everybody somewhat disappointed in us we are
not in anybody's hip pocket. There is one
point to be made in favor of independent
colleges and universities: there are not
many kinds of business which could stand
up under the withering competition from
tax-subsidized operations such as independent colleges are getting from state-supported, taxpayer-underwritten junior colleges,
senior colleges and universities which are
being built within easy driving distance of
nearly every citizen today. If the state or
federal government should decide to establish grocery stores everywhere, and, using
taxpayers' dollars to supply the difference,
should start giving groceries away free (or
nearly so) to all comers, it would not be
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long before all independent grocers would
be driven to the wall. The same goes for
automobile dealers, clothiers, furniture
dealers and all the rest. But independent colleges are, or at least many are, holding up
under such a situation. However, government may, if inflation continues as at present, before too many years drive us all out
of business. "The power to tax is the power
to destroy," said Chief Justice John Marshall more than a century and a half ago.
And the power of government to establish
tax-subsidized institutions to compete with
independently-supported ones is a very formidable threat indeed.

giving students a choice
Now if the government should cease subsidizing all institutions of higher education,
independents could do very well indeed.
But this would probably not be wise because
the level of education throughout the nation
would undoubtedly suffer. So, unless we
want a state monopoly in higher education
in this country, we, perhaps, instead of con-

tending for the end of subsidizing state-supported institutions of higher education,
ought to support efforts being made in many
states to make it possible through tuition
equalization programs for students to have
a choice without having to pay such heavy
financial penalties.
There are other comments I could mai<:e
on this article, but there is one statement
which I feel is so preeminently true that I
think this one sentence is worth the price of
the magazine. Dr. Parks writes, "Should the
time come when church members feel that it
is unimportant to send their children to
Church of Christ colleges, the decline of the
latter cannot be staved off by public aid."
This is true. The Christian colleges must
remain Christian. In spite of all of our shortcomings, we know what our fundamental
purpose is. We intend to continue to educate
students for service as Christians throughout
the world. Neither money nor the lack of it
from any particular source must be allowed
to cause us to swerve from this purpose. We
can do nothing else. God help us. Amen. 10

REPORTS
Spiritual life conferences
Yoke Publications of 2005 Leroy, Pasadena, Texas is in the process of conducting spiritual life
conferences in various parts of the United States.
Two of these three-day conferences have recently
been held in Tulsa, Oklahoma and Arlington,
Texas. These conferences are attended by Christians who desire to confront openly and honestly
the meaning of spirituality for their own lives in
today's complex world. There is a registration fee,
the proceeds of which make it possible for the
conferences to be held in rented facilities on what
the resource leaders call "neutral" ground. This
engenders openness, honesty, and frankness in the
discussions in which all kinds of topics can be
presented and explored. The meetings are not de-
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signed as "church renewal" efforts, but are for the
purpose of helping individuals in their personal
spiritual quest in the life of faith.
Resource leaders are Wes Reagan and Roy Osborne. Reagan is minister of the Burke Road
Church of Christ in Pasadena, Texas. This vital
Christian community has rediscovered the dynamics of grace, faith and love. Reagan ministers to
disturbed marriages, alienated teenagers, the sick
and the poor. He is concerned with helping individuals establish an authentic relationship with
God in the joy of Christian freedom.
Osborne has a background of experience in the
fields of ministry and psychology. His diverse experience includes counseling at San Quentin, lecturing in semantics, and serving on the California
(continued on page 31)
MAY,

1973

... a moral issue

THE CHRISTIAN AND AMNESTY

TRUMAN CLARK

now being
discussed by Americans is the question of
amnesty for the men who went to Canada
or elsewhere to avoid military involvement
in the Vietnam War. Hopefully, as Christians think about this problem, they will approach it from perspectives beyond those of
their non-Christian neighbors. In other
words, it would be tragic if Christians did
not bring to bear upon this and other questions some principles distinct from those of
the world. If they cannot, then what effect
has Christianity made upon them?
In the first place, it seems to me that a
position against amnesty for the men who
refused to cooperate with the system of military service, is an affirmation that the Vietnam War was morally right. In the light of
the many horrors inflicted upon North and
ONE oF THE MORAL PROBLEMS

South Vietnamese alike by Americans, such
a stand is-to say the least-highly debatable.1If, on the other hand, one takes the
position agreed upon now by many Americans, that the United States should never
have been fighting in Vietnam, then to turn
around and oppose amnesty would seem
quite inconsistent. To hate the enemies of
the war is to love the war.

violation of conscience
One thing a Christian perspective on this
problem should consider is the question of
whether a man should be forced to violate
his conscience. For a Christian to say yes on
this question would, it would seem, deny a
fundamental tenet of Christianity. When the
Apostles said (Acts 5:29) that they bad to

1 See The Winter Soldier Investigation: An Inquiry into American War Crimes (Boston, 1972),
for the full story of how brutally the American "saviors" treated the South Vietnamese men, women,
and children they had come to "save." Lt. Calley was hardly an exception. Most Americans,
however, would like to believe that Calley's My Lai incident was the only case of the murder,
rapine, and general brutalization that was-as returning soldiers often stated-"SOP", or as Calley
put it, "no big deal."

TRUMAN CLARK is chairman of the Department of History at Pepperdine University, Los Angeles, California.
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In other words, what such a stand is implying is:
if a government tells me to do something, then it's right.

obey God rather than men, they did not
mean that only people other than Americans
should obey God rather than men. If a
Christian living in Germany in the 1930s
should have fled his country rather than participate in Hitler's activities, how can we
say that the conscience of a Christian living
in any other nation in any other period of
time has less right to his freedom of conscience? Or would not a person who opposes amnesty today for men who have refused to take part in the Vietnam War,
thereby have to admit that he believes a
person living in Nazi Germany should have
been "subject to the governing authorities"
and helped Hitler? To be consistent, a person who opposes present-day amnesty would
have to oppose it for the man who refused
to help Hitler, or Stalin, or the Spanish Inquisition, or any other such situation in human history. In other words, what such a
stand is implying is: if a government tells
me to do something, that makes it right.
This means that there are no absolute rights
or wrongs, everything is relative, depending
upon who tells one to do a certain thing.
When a person says that a man who fled
to Canada during the Vietnam War "must
pay" for that action, he is saying that the individual must be punished. Punishment must
be for a crime. Is it a crime to refuse to do
what you believe to be wrong in the eyes of
God? Let us look at an analogy. George is a
17-year old boy, with some friends around
that age. One day they tell him that they
are all going to heckle, tease, torment and
taunt a crippled boy in their school. George

believes that this activity would be wrong,
and tells his friends this. They laugh and say
they are going now, and tell him to come
along. George refuses and goes home. The
next day George hears at school that the
crippled boy was tormented by his friends,
to the point that the victim was in tears.
When George next meets his friends, there
is a strained situation. Which of two courses
should rightfully be followed? ( 1) George
should apologize to his friends for not going
along with them in what he had believed to
be wrong, and he should offer to help them
in any future activities against the crippled
boy, even though he still believes it is wrong;
after much penance and punishment by the
group, George is allowed to rejoin them.
(2) The other boys should apologize to
George for having tried to get him to do
wrong, and admit that they shouldn't have
done it themselves; together, they will resolve to do it no more.
Unfortunately, it seems that many of the
Christians in present-day America would
choose course number one: George refused
to go along with the group, and so must be
punished for not having violated his conscience.

following orders . . .
The basic defense of the Nazi war criminals in the Nuremberg and other trials after
World War II was that they were merely
"following orders.m Can a Christian allow
someone else to be his conscience? What op-

2
See Telford Taylor, Nuremburg and Vietnam: an American Tragedy (Chicago, 1970), for a detailed, scholarly study (by a law professor who was chief counsel at the Nuremberg war-crimes
trials) of the issues raised by the war-crimes trials after World War II, and how those issues
relate to Vietnam.
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ponent of amnesty will let his child evade
responsibility for breaking a window by
pleading, "But Johnny told me to do it"?
Will God say to me, "You are not responsible for what you do, as long as you do it at
someone else's command"? What an easy
cop-out! Thus, Herod ordered the young
male babies to be killed; Joseph sinned by
fleeing to Egypt with baby Jesus!
Or will one take the position that this
man fleeing to Canada was not doing so for
conscience sake, but rather for other motives? This was the argument used by some
of the Puritans of New England to justify
the persecution and murder of Quakers who
came into their midst. a What such a position
means is that the righteous critic knows the
heart of the person who flees: thus, the critic
is God.

Finally, a stand against amnesty for men
who have left America rather than submit
to what they believed would be a violation
of their conscience, puts a person in the
rather awkward position of being better than
God. This is because God has extended to
all of us, individually, amnesty. (To believe
that God did not give me an unmerited amnesty is to say that I have earned salvation
by my goodness.) If God can extend amnesty to man, how odd that man can be so
self-righteous that he cannot offer amnesty
to his fellow-man who has offended him!
This is the lesson of the Parable of the Two
Debtors (Matthew 18:21-35). If God
treated me as I have treated the men who
have not acted as I wanted them to, would
this mean no amnesty for my sins?
10

3
The Puritan argument was basically that, since they had told the Quakers that their religion
was heresy and that the Puritan beliefs were the only Tme Religion, then the Quakers could not
be following their consciences when they worshiped as Quakers. The Quakers must, therefore, have
been motivated by other, less pure motives, and so violating their own consciences. The Puritans,
accordingly, would punish the Quakers to help save them from themselves. Further, the Puritans
maintained that they were not against religious freedom-the freedom of any man to do what was
right (follow Puritan beliefs). One has only to apply a nationalistic and militaristic situation, rather
than religious, to these lines of thought, to see how the same inhumanely vicious justifications are
today used by people to excuse their actions against political dissenters.

When the Christian encounters a form of civil authority such as John knew, a state that claims both
conduct and conscience, his reaction must be single-minded, courageous, and publicly evident ... When
the state would seize on mysterious areas of life that belong to God, the believer can never yield. He
must die as witness that God exists; he dies too as witness to the tmth of human existence . . . Such
conditions make the task of faith in the world both complex and perplexing. To be able to distinguishin the midst of all the loyalties that call out to men, in times of war and peace, in times of affluence
and grinding poverty, in times of cold war and hot hatreds-the lying presence of the principalities
from the true claims of life and love; to distinguish the prophet from the man of destructive rebellion;
to discern the point of obedience to God in the command, issued often by the religious authority, to
obey man; to see the point of distinction, when it is present, between a call that is holy and one that is
sinful; and then to follow, to obey, to stake one's life on a personal vision; to act against all that one
may love and cling to and tmst in this world; to act on behalf of the Unknown; to stand naked before
a jealous God-it is not wonderful that our effort to state the situation of faith is tortured and tentative. For the experience of faith in modem life is infinitely more so.
Daniel Berrigan, They Call Us Dead Men .
MISSION
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MOTIF
For many years I lived in a shell
I was very warm and comfortable
in its white smoothness.
There were no edges to my world
only uniformly curving walls
of quiet blankness.
Only my own breathing echoed small.

There was a knocking from without
and it echoed there within.
Slowly then my shell was broken
and there burst forth the smell
of daffodils;
odors mingling touch and sound.
I saw pleasure and I laughed.
I danced within its beauty
and ran beneath its call.
Many years I journeyed there.

And there was knocking
and echoes.
Before me another shell was broken
I saw in its knife-edges, blood
and smelled the sweat and vomit of a new world.
Screaming pain ran swift-footed through my mind
and rang within my ears,
I saw sorrow and I cried.
I sank beneath its plodding bulk.
My years there were long.

And there was knocking.
And I saw one trembling hand reach out to sorrow
to wipe the tear and bind the cut.
And I saw joy.
And pleasure and sorrow and joy
still keep me company.
And there are other shells
and there is knocking.
CELIA WILLIAMSON
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REVIEWS

ROBERT

THE oc·c uLT REVOLUTION
(Part One)

JAMES TABOR

IN

EVERY AGE and culture man has been intrigued
with the occult, the magical, and the paranormal.
Generally we in the West, with our emphasis
on the scientific method, have relegated such
·a reas to a bygone age of superstition. Of course
we have always had our fortune-tellers and Sunday-newspaper astrologers, or told strange stories
with friends at late evening gatherings. Yet since
around 1965 it has become increasingly obvious
that we in America are living in the midst of a
virtual explosion of interest in the occult. Most
bookstores now have whole sections devoted to
such topics as astrology, ESP, witchcraft, contacting the dead, reincarnation, healing, ghosts,
Satanism, fortune-telling and prophecy. The vocabulary of the occult world is becoming commonplace. Many colleges and universities offer formal
courses in these areas.
Christians are reacting in very diverse ways
to what has been called, "the other spiritual
revival" (Christianity Today, December 8, 1972).
It has been viewed as everything from superstition for the gullible to an objective manifestation of demonic forces.

Part One of this review will examine some of
the major books which provide an understanding
of the background of this revival. Part Two (to
appear in the June issue) will then look at
the current scene through some of the more
recent books (since 1970) as well as some of
the Christian responses which have been offered.
Terminology presents a definite problem in these
areas. Some would make a distinction between
psychic research or parapsychology and popular
occultism which could include anything from
fortune cookies to Satanism. There are obviously legitimate distinctions which should be made.
Unfortunately no one seems to be able to agree
as to just where lines should be drawn. Also
some investigators of the paranormal see their
findings as evidence for the "supernatural" or
the afterlife, while others view everything as
''natural" phenomena which are a part of the
nature of the universe. So the whole question of
definitions is disputed. This review will look
at books of a variety of possible views under the
broad designation of "occult" seen as the paranormal.

JAMES TABOR has for some time pursued with intense interest the subject of occultism. His extensive reading in the subject is reflected in this selective review of significant books. He serves as
the minister of the Matteson Church of Christ and is a doctoral candidate in the field of New
Testament at the University of Chicago.
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The Occult:· A History by Colin Wilson (Random
House, 1971). 601 pp. $10.00.
Although this work was published in 1971 it
properly belongs in Part One of this review.
Colin Wilson has given us an indispensable overview on the role of the occult throughout man's
history. He touches on every possible areafrom Nostradamus or Mesmer or Gurjieff to the
recent experiences of the late Bishop James A.
Pike. Wilson writes with an enthusiasm for his
subject. He believes that magic is the science
of the future and accepts the reality of occult
phenomena. To understand the roots of our
present day revival of interest one needs the
background which this work offers. The book
contains an excellent bibliography for further
reading as well as an index to names and
subjects.
ESP: A Scientific Evaluation by C. E. M. Hansel
(Chas. Scribner's Sons: 1966). 263 pp., $2.45,
paperback.
C.E.M. Hansel holds the chair of psychology at
Swansea, in the University of Wales. His book
is a comprehensive study of psychic research or
parapsychology, as it has come to be known, from
its origins in the mid-nineteenth century to the
present. One might call this the "respectable"
side of the occult world. The book concentrates
on the scientific evidence for telepathy, clairvoyance, precognition and psychokinesis. It gives
the history of such research as that of Dr. J. B.
Rhine at Duke University and presents a careful
analysis and evaluation. Mr. Hansel also includes
shorter chapters on such subjects as psychic research in the U .S.S.R. , contacting the dead, and
mental mediums.
The author is admittedly skeptical of this field
of scientific investigation which has so often been
marked by misinformation and misguided enthusiasm. His detailed and critical look at ESP
research fills a very needed gap and serves as
a balance to the more popular books which so
often uncritically cite this or that research project
as finally having established the reality of ESP
phenomena. Yet his treatment is not harsh or
unsympathetic. He fully considers the experiments
which are usually considered to provide the best
evidence for ESP. His book is a "must" for
anyone who wants to carefully examine the
evidence. It contains exceptional documentation
throughout as well as a bibliography, glossary
and index.

Psychic Discoveries Behind the Iron Curtain by
Sheila Ostrander and Lynn Schroeder (PrenticeHall, 1970). Now in paperback by Bantam,
1971. 458 pp. $1.25.
The authors of this book, both journalists, have
traveled extensively in the U.S.S.R. and eastern
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Europe gathering materials and researching the
present status of psychic research in the Communist world. They attended the first Parapsychology
Conference in Moscow in 1968 and held extensive
interviews with scientists in the field of study.
They present the results of their research in this
fascinating and popular book.
The book is lengthy and defies any quick
summary. It discusses such phenomena as: telepathy experiments; Kirlian photography (of energy waves in living matter); folk healers; acupuncture; artificial reincarnation and eyeless
sight.
The authors obviously believe that the objective
reality of psychic phenomena has been established beyond reasonable doubt. The book is
extensively documented with hundreds of references to books and scientific journals.
What makes the book especially significant is
that the approach of the Soviet scientists is not
a "spiritual" or metaphysical one, but rather a
scientific investigation of the wonders of the
universe. They do not postulate the existence
of "spirits" either good or bad to account for
occult phenomena. They believe that as man discovers more about his own mind and the nature
of life, what was once thought to be "supernatural" will be seen as part of the nature of
the universe. This approach raises questions for
the conservative Christian who is attempting to
formulate a biblical approach to the occult.
Which of the so-called "occult" phenomena should
be subject to legitimate scientific research and
which should be labeled as from the devil and
to be avoided? The book helps provide the necessary background for a consideration of this
question.

Psychics: In-depth Interviews by editors of Psychic
Magazine (Harper and Row, 1972). 148 pp.
$4.95.
This book contains nine question-and-answer type
interviews with the following persons: Jeane
Dixon, Arthur Ford, Eileen J. Garrett, Irene F.
Hughes, Peter Hurkos, Douglas Johnson, Kreskin,
Sibil Leek and James A. Pike. Obviously all of
these cannot be grouped into some kind of a
unilateral camp. It is their diversity which makes
this book valuable. They touch on reincarnation,
evidence of survival after death, ESP in crime
detection, hypnosis, God, prophecy and many
related topics in the course of the interviews.
Some attribute their experiences to God, others
to a non-biblical but nevertheless religious understanding of the universe; and some make no
attempt to explain the source of their abilities.
Since the book is a collection of interviews it is
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especially readable and provides one with a bit
of insight into the personalities of these individuals. All of them have had a profound influence upon our modem world.
The Other Side: My Experiences with Psychic
Phenomena by James A. Pike with Diane Kennedy (Doubleday and Co., 1968). Reprinted
by Dell, 1969. 336 pp. $.95, paperback.
The influence of the late bishop James A. Pike
and his experience with psychic phenomena can
hardly be overestimated. Following the suicide
of his son, Jim, in 1966, he began to notice
various strange and unusual disturbances in his
apartment. He was living in Cambridge at the
time. Pike was completely skeptical about life
after death and he was considered a very liberal
churchman. The book gives a firsthand account
of his experiences and why he finally came to
believe that he had made actual contact with
his dead son.
Pike consulted the famous medium Edna Twigg
in England and later Arthur Ford and others in
America. One of his seances with Ford appeared
on television. The story made headlines. Pike
was a very controversial figure in the Episcopal
church even before this. After doing much study
into the subject of psychic research and the occult,
and rejecting every other possible explanation,
Pike cautiously came to believe he was in contact
with "Jim." The transcriptions of some of the
seances are printed in the book.
Whatever one may think of the bishop's experiences the book has become a classic. What
happened to Pike echoes the claims of hundreds
of others who are convinced they have contacted
the dead. It thus stands as a good representative
case-especially since Pike was a scholar and
only very slowly came to accept communication
with the dead as being possible.
Of interest to Christians is the fact that Bishop
Pike was fully aware of the Biblical prohibitions
against seeking contact with the dead, and, as
a well-trained theologian, he struggled with his
"conversion."
A very fine and complete bibliography is included at the end of the book as well as a list
of names and addresses of organizations engaged
in the investigation of psychic phenomena.
Mind, Man and the Spirits by J. Stafford Wright
(Paternoster, 1955). Revised and reprinted,
Zondervan, 1971. 190 pp. $.95, paperback.
J. Stafford Wright is one of the few Christian
writers who has done a comprehensive and wellresearched book on the occult. His approach is
very open and objective. He neither dismisses
all occultism as a superstitious hoax, nor denounces it all as "from the Devil." He obviously
MISSION

has studied extensively the fields of psychic research, psychology, and biblical theology.
In many ways his hook is an investigation into
the nature of man. He discusses the mind of man
in depth psychology, the mind and time and
space, the nature of miracles, and the evidence
and history of the occult, of spiritualism and of
faith in reincarnation. He then seeks to evaluate
all of these in the light of biblical revelation and
to work out a biblical view of man: mind, body,
soul, spirit. The book is foundational and in it
he lays the groundwork for his later work on
Christianity and the occult (to be covered in
Part Two of this review).
The style of the book is non-technical and
it is very well organized and written. A short
appendix on the "History of Tongues" appears
a~ the end. There is a short bibliography and
an index. The documentation throughout the book
is extensive and serves as a guide for further
reading. It is a "must" book for providing the
background for the development of a Christian
view of man in relationship to the psychic and
the occult.

Busy, Busy, Busy!

Caught With My Hands Full by Winnie Christensen (Wheaton, Illinois: Harold Shaw Publishers, 1970). 141 pp. $1.25, paperback.
Caught With My Hands Full is a book which tells
how one woman in her commitment to Jesus
Christ meets the challenges of problems and opportunities in her community. Any person caught
up in modern city life will find the book relevant.
The person who has never experienced city living may find the book educational. One who
has rejected the city because of its many difficulties may reject the book as well.
At the outset Mrs. Christensen introduces herself as "a suburban homemaker," charged with
the care and feeding of a husband and four
young children, living in a community recently
torn by racial polarization following the violent
deaths of two black militant leaders. She voices
the question, "What is my responsibility as a
Christian in active involvement in my community?" She concludes that some positive action
is needed, but asks, "What action?"
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Through use of succint illustrations Mrs. Christensen gives examples of poor attitudes: the young
Bible teacher who decides to grow a beard and
is judged to have changed for the worse spiritually; the neighbor who threatens to burn
her house down because her dog's barking disturbed him; the church which broke tradition
in pattern of operation and whose theology was
called in question. She states, "We have lost the
ability to reject ideas or lifestyles without rejecting the person as well."
In a survey of the surrounding community
Mrs. Christensen found three out of five families
to be out of touch with any church-in their
lives the church is ineffective. In examining
the early church in the New Testament she
discovers "a commitment of faith to a risen
Christ . . . was the secret for living above a
society marked by corruption." Her conclusion:
"We don't really believe it," therefore we cannot
effectively communicate. She explores certain
programs in churches that are reaching out to
their communities; all seem to be practicing evangelism through social action.
In the chapter, "The Crippled City," Mrs.
Christensen details some of the problems that
exist in the city, and some individuals' Christian
actions in trying to find solutions. Other chapters discuss specific topics: prisons, being black,
politics, youth's crises, old age and loneliness.
In each chapter she gives examples of people
who have expressed their commitment to Christ
in Christian action. She comes to this conclusion
in a chapter on politics, using the story of Jesus
and the tax-collector for the Roman empire:
"Jesus changed the rotten system by changing
people. A system can never be changed for the

NEXT MONTH IN

better unless people are changed. The greatest
dynamic for producing change is love."
In the final chapter, "And My Neighbor as
Myself," Mrs. Christensen points out that love
of God is the first commandment, and is necessary if one is to fulfill the second: "If we
love God with all our being, we are better able
to love people as we should." She visited agencies
in her community to explore needs as well as
what efforts were being made to meet them.
The reader is moved when her initial human reaction to the overwhelming problems is to run
to a safer, quieter place to live. However, her
conclusion is that God might want her, like
Titus, "to amend what was defective. For the
grace of God has appeared for the salvation of
all men!" (Titus 1:5, 2:11, RSV).
The book is an accurate firsthand account of
life in the "crippled city." It is seen from the
unique viewpoint of this homemaker as she
weighs responsibility for her family's health and
welfare and her own feelings of dismay against the
love of God and fellowman in her heart, all of
which causes her to see problems as challenges
that can be dealt with through a committed faith
in Jesus Christ.
ALICE BoYD

ALICE BOYD is the wife of Vernon Boyd,
minister of the Strathmore Church of Christ
in Detroit. As a minister's wife and the mother
of a large family, including four teenagers, she
is a sympathetic and competent reviewer of
this book.

miSSIOn

In response to a reader's question, Thomas Olbricht and Wayne
Willis offer reflections out of their own experience as to why some

men find fulfilling ministries within the Churches of Christ while
others choose to minister elsewhere.
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Salaam's Friend

GARY FREEMAN

A FUNNY THING HAPPENED TO THE PILGRIMS
ON THE WAY TO CANTERBURY

MY DEAR BISHOP,

I had the most extraordinary vacation this year
and I would like to share with you some of
the insights I gleaned from my experiences. You
would never guess where I went. Give up?
You might as well, my dear Bishop, for you
could not hope to hit upon it, as they say. In
line with my work as a sociologist at Oxford,
I narrowed the choices down to the natives of
New Zealand, the aborigines of Australia, and
the Americans of the United States. On consulting my horoscope I decided on the United
States. It's a most delightful place, incredibly
so. Primitive and utterly unspoiled, one might
say, by the vicissitudes of civilization. I visited
the cave dwellers of New York, the hippies of
San Francisco, the pristine natives of Birmingham, the patricians of Cicero, Illinois. It was
an exhilerating experience. Decidedly so.
What I am about to tell you next, my dear
Bishop, will quite strain your credulity. Yes, most
assuredly. And, were you not aware of my reputation for a punctilious veracity, I would be most
hesitant to apprise you of the strange things
mine eyes did see. To get right to the point (as
my custom has ever been, my dear Bishop, though
I need not remind you of this) , I chanced upon
a colony of Chaucer worshippers in New Bedford,
Massachusetts. This particular group traces its
history back to the Jamestown pilgrims. Indeed ,
one of the reasons they migrated to America
was to worship Chaucer in liberty, or so I was
told.
These Chaucerians meet every Friday night
for worship services, and their services follow
an ancient and prescribed pattern. They offer up
prayers to the spirit of Chaucer, they sing hymns,
MISSION

they eat the same meal that the Canterbury
pilgrims ate on embarking from the Tabard Inn,
they hear a speech f rom a text out of the Tales,
and they take up a collection. Before services
they have classes for all age groups. I was so
enthralled by this phenomenon that I stayed in
their midst for four weeks, visiting their services
and their homes and taking notes on their behavior.
Even though the faithful among them rarely
miss services or classes, and many of them feel
it incumbent upon them to read a passage from
Th e Canterbury Tales every single day, I noticed
an appalling ignorance about the Tales, even in
the intelligent, older members who had been
following this rigorous program for years. I
decided , my dea r Bishop, to question one of their
ministers about this and other incongruities most
readily apparent to the trained and studious
mind. The minister was a refined and sensitive,
elderly gentleman, who had been most cordial
and deferential.
"One would assume," I said, seeking for the
most delicate way to broach the subject, "that
after all these years of arduous, diligent study,
your members would be experts in Th e Canterbury Tales, but, as you must realize, such is not
the case at all. It does not seem uncommon for
a devoted and faithful member of your sect
to flounder when asked to read a passage from,
say, the Man of Law's Tale. He might not even
know where to go in the text to find it. On the
other hand, I've noticed that most members have
committed a few passages to memory, and when
they engage one another in textual disputes,
which occurrence seems frequent, they quote
these favorite passages at one another with a
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fury ·which quite astonishes me."
"So?", he asked, said, replied, stated, whichever
the case might be. It was definitely an equivocal rejoinder, I would say.
"When asked to explicate key passages", I continued, "passages which they must have heard
explicated hundreds of times through the years,
most of them seem quite stunned and fail utterly
in the attempt. I would suppose that part of the
problem is that the great majority of them insist
on reading Chaucer from the Middle English,
rather than a modern translation, and it did
not escape my notice that the ones who are the
least equipped to understand Chaucerian English
are the very ones who persevere in the attempt,
whereas educated ministers such as yourself are
not loathe to use a modern text. Perhaps
another problem is the random method
of textual studies. It seems that a devotee
would never think of sitting down and
reading a tale through, but rath~r insists on
reading a paragraph from one of the tales one
time and next time a paragraph from a completely different tale! It's one of the strangest
customs I've ever seen, having been reared in a
Christian country."
"Big deal", replied the Chaucerian minister,
cheerfully.
Taking encouragement from his enthusiasm,
my dear Bishop, I pressed on to question him
about their hymns. Some of the songs they sang
were so extravagant in their sentiments that the
detached onlooker was certain that in singing
them every person in the house shamelessly
perjured himself. One would have to say that
the saving grace of the song service was that no
one took it seriously.
"Your song service is remarkable," I adumbrated, "in that one gets the impression that no
one pays the slightest attention to what the hymns
say. This is quite understandable, my dear Reverend. For though you sing from a hymnal with
a selection of 600 songs or more, you seem to
have got in the habit of singing a few hymns
over and over again. The hymns themselves
have a distinct Victorian, . rural quality to the
sentiments though your members are of an
urban culture. The most recent song in the
hymnal must be at least thirty years old. One of
your members informed me that they try to
introduce a new hymn into their repertoire every
five or ten years, but the attempt generally is
aborted because of militant resistance from the
older members."
"Why don't you shut your fat face?", he asked,
commanded, pleaded, insisted, whichever the case
might be. The remark struck me as being somehow uncivil, but I quickly reminded myself that
I tend to be hyper-sensitive, so I disregarded
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his comment altogether.
I have no idea, my dear Bis!lop, whether or
no the spirit of Chaucer tunes into their prayers,
but if perchance he does listen in once in a while,
there can be no question but that they must bore
him frightfully. It's as if the worshipers themselves have long since decided that there is no
Chaucer on the other end of the line, but habit
does not permit them to put an end to these
orisons.
"After listening to a few of the prayers", I
continued, in a frankly conciliatory manner, "I
realized that they are really collections of rhetorical expressions and have assumed a sort of
permanent form, one might say. They sound
so much alike that after awhile I felt that I
could pray them myself. 'Bountiful blessing',
'chilly waters of death', 'care and keeping', 'sins
and transgressions', 'those in high places', and all
that sort of thing. Most fascinating."
"How would you like a knee in the groin?",
he asked, promised, threatened, joked, implied,
whichever the case might be. In any event I intuited, my dear Bishop, that further pursuance of
the subject would only end in what one might
call a difference of opinion, so I dropped the
whole thing, my purpose being to keep this
charming priest in a creative frame of mind.
The central part of the service consists of a
speech by the minister, who generally makes use
of a text from the Tales. These speeches are almost always florid, exhortatory and soporific. The
only person there who takes them seriously is the
speaker himself, and he doesn't. As the weeks
passed I came to understand that the speaker's
job is to set forth the traditional interpretation
of the Tales. When I say 'traditional', you will
understand me to mean, my dear Bishop, the
traditional interpretation of this particular colony.
You see, later on I discovered that there are
other Chaucer colonies scattered throughout New
England, but most of them will have little to
do with one another. In point of fact they seem
to be suspicious of one another, even more than
they are of non-believers. These colonies range
in belief from the Chaucer Is Dead school to
a group that believes that Chaucer was so
divinely inspired it was impossible for him to
make any mistakes, whether grammatical, scientific, theological or whatever.
"My dear fellow", I addressed him, "just where
on this spectrum do you . . . ."
It was at precisely this point that the minister bashed me flush in the face with his fist,
kicked me in the groin, gave me a karate chop
to the Adam's apple and then stomped me when
I was down, after which he walked off whistling
a tune that reminded one of "Onward Christian
Soldiers". I would not even mention the incident,
(Continued on Page 31)
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In Metnoriatn
Q N SuNDAY MORNING, April 15, the telephone
rang shortly after seven portending sad news. At
3:05 a.m. J. W. Roberts died in the West Texas
Medical Center of a heart attack. The news did
not come as a complete shock since J. \V. had
suffered a heart attack on March 29. N evertheless, it brought moments for pause and reflection.
A friend and colleague had departed, no longer
to share the sense of accomplishment in completing jointly undertaken projects. No longer
would there be a joy of sharing greetings from
friends and former students in various parts of
the world. No longer would there be a common
rejoicing over the good fortunes of others or a
common compassion for those in ill health or
suffering reversals. We were saddened, not for
J. W. since he has gone on to be with our Lord,
but for ourselves since a very part of our life
was missing.
J. W. Roberts was born in 1918 in Henderson
County, Tennessee. He attended Freed-Hardeman College and received his bachelor's degree
from Abilene Christian College, summa cum laude
in 1942. That same year he married Delno
Wheeler. He pursued graduate studies at the
University of Wichita, Butler University and the
University of Texas where he received the Ph.D.
in Greek in 1955. J. W. and Delno had two
children, Jay, who teaches drama at David
Lipscomb College, and Kathy who is married to
James Brown. James is director of the Instructional Media Center at Abilene Christian College.
He and Kathy have two sons. J. W. enjoyed a
rich family life and shared with them his many
interests and talents.
J .W.'s first love was preaching and a scholarly
study of the New Testament. He has preached
at various congregations in Kansas, Indiana, and
Texas. He was a deacon at the College church,
but he often received invitations to preach at
small congregations out of town on a fill-in
basis and he rarely turned down such opportunities. J. W. did much scholarly writings in
various religious journals. He has been associated
with Restoration Quarterly since its beginning,
and was its editor at the time of his death. He
wrote a number of commentaries and was near
completion of a commentary on Revelation. He
was actively involved in Boy Scout work in
Abilene for more than twenty years, often taking
Explorer Scouts on two-week camping trips. He
helped a number of his scouts attain the level
of Eagle Scout. He was an active member of
the Key City Kiwanis Club for more than fifteen
MISSION

years, serving in various officer positions and
named Kiwanian of the Year in 1971. He taught
many students at Abilene Christian College, directed graduate studies in Bible for a number of
years, and spent much time encouraging missionaries and various brotherhood efforts.
The characteristics of this friend and colleague
were so kaleidoscopic that it is difficult to pinpoint
his more worthy traits. We have walked with
him from chapel on numerous occasions when
in his hands were letters from preachers requesting advice on interpreting difficult passages
in the Scriptures. He did not begrudge the time
spent in lengthy replies to these requests. We have
served with him on numerous committees and
we were always impressed that he had thought
carefully on his outlook and position. He was
never easily persuaded in another direction and
some matters he stuck with adamantely. Yet one
learned that to disagree with J. W. was not to
lose his friendship. When he disagreed he put
his cards on the table. He expected you to do
likewise. You knew where he stood, and he
wanted to know where you stood.
J. W. served on numerous committees at Abilene
Christian College, including a long tenure as
chairman of the athletic committee. Once when
questioned about how he found the time to do
all of these things, he replied that he felt his
secret was the fact that he could put one thing
down and take up another with no lost motion.
And so he could. J. W. was a surprising man in
that at the age of 54 he was always keeping
up with the scholarship in his field and launching
into new areas where he had not spent time
before. Students were always amazed to hear
some of the materials he had been reading. His
search for truth reflected his very outlook. He
stood with those who believed that one has
nothing to fear from new people or new ideas.
He enjoyed the company of students, for in this
respect his outlooks were more like those of the
young than of people his own age.
A man with the breadth and outlook of J. W.
Roberts comes along only occasionally and cannot
fail but leave an impression on his associates. He
lived life for Jesus Christ and confidently looked
for the crown of righteousness which the Lord
is to award on that Day. We shall look forward
to that Day when we hope to share the victory
with our friend and brother.
ToM 0LBRICHT
EVERETT FERGUSON
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FORUM
prisoner of tradition •••
During my lifetime, I have never written a fan
letter; I have never written a letter to a publication of any type, so this is a first. Four years
ago, I knew of MISSION only as "that liberal
magazine" that the "far outs" were involved
with. Then something shook me up, and I
really began to question and think and read
from a new frame of reference. Now MISSION
tops my list of reading.
The experience of emerging from being a
prisoner of traditionalism into being free to
think for myself was initiated by some very
traumatic personal sorrows.
My husband and I feel a deep concern for the
future of our brethren. I teach clerical subjects in
the Manpower Training Program and daily am in
contact with the gut-level problems of the poor,
not to mention those who have tried to escape from
life through the use of drugs. So, I am particularly involved with the "generation gap" and
the "race problem." The Church of Christ congregations, among others, have a long way to
go in facing these most pressing problems within
them, and I intend from now on to be involved,
using whatever talent I may have to do so!
Keep up the good work with MISSION!
DOROTHY G. BATES
Fort Worth, Texas

indignation . • •
Perry Cotham's article on righteous indignation
in January, 1973, needs to be reviewed. His article
sounded too much like a repetition of the shallow
cliches of the new left, which even to leftists
are by now wearing a bit thin.
As a political scientist he knows that "war is
hell" and that all the righteous indignation one
can muster cannot erase that fact. I hold no
brief for lawless and criminal activity, whether
in Milai or at Watergate. I further feel that
rational people are naturally indignant at unnecessary suffering, whether it be flaming children fleeing napalm or simple hunger. One's indignation about suffering doesn't change the
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facts of human behavior, whether in peace time
or in war.
Contrary to Mr. Cotham's suggestion, Congress
did approve the "Tonkin Gulf Resolution" and
did continue to legally appropriate dollars and
did continue to draft men to continue that war.
The Supreme Court has not challenged the authority of Kennedy, Johnson or Nixon regarding our
involvement, and this is where Constitutional
matters are settled.
I wonder where Mr. Cotham's righteous indignation was when the Vietcong systematically
liquidated teachers, priests and village chiefs;
when tongues of tribal spokesmen were split
or severed. Where was it in the massacre of
Hue or the seige of Anloc and Quangtri; when
rockets from nearby jungle hideaways fell on
civilians in South Vietnamese cities? Where was
his indignation when the North Vietnamese denied that they had troops in South Vietnam and
our leaders allowed the claim to stand before
the world? It looks like Mr. Cotham's indignation was directed upon the minor skirmishes regarding Vietnam and missed the war. I would
call for righteous indignation that lies far beyond
Milai, ill-placed bombs or the insubordination
of General James Lavelle.
Let's be indignant that we lack the national
character to win a war in twelve years that
could have been won in six months had we
been willing to use our force effectively, thus
saving thousands of lives and billions of dollars.
Let's be indignant that roughly 46,000 of our
men died and 300,000 men were wounded while
we allowed friend and foe free access to supply
our enemy in the harbor of Haiphong.
Let's be indignant that important targets, such
as Hanoi's Municipal Airport, were never bombed
while we lost many planes and men knocking
out mere footbridges.
Let's be indignant that tools and machinery
manufactured by American workers were being
delivered to Communist Bloc nations who built
the machines of war and supplied the bullets
to kill those worker's sons.
Let's be indignant that wheat grown by American farmers and subsidized by U.S. taxpayers
helped feed two major nations while they supply
the enemy that kill these farmers' sons and the
sons of our allies.
Let's be indignant over the fact that when
the war was ended, our leaders have given roughly
MAY,
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half of our allies' territory to the enemy and that
we have been "bribed" to reconstruct North
Vietnam though they continue their aggression
and seek to fulfill their national purpose throughout Southeast Asia.
I am a bit indignant that Mr. Cotham was
angered and frustrated over crime, violence,
the dollar, race problems, sexual morality (I
think he meant immorality), and youthful defiance of traditional authority, while in the body
of his article be seems to belittle those who oppose
heresy. Somehow I feel that he even justified
X-rated movies in living rooms, "reach out" and
the rioters in Chicago, Orangeburg, Attica, Kent
State and LSU, while condemning those in
authority.
In his indignation about Governor Reagan's
income taxes and Senator Eastland's Department
of Agriculture checks, I noted that he did not
state his intention not to use the deductions allowed
on his income tax forms nor did he condemn
government subsidy programs in general. I have
learned that most of us are indignant about all
federal aid except the kind we get!
Regarding Watergate, the Russian wheat deal
and ITI, I wonder if Mr. Cotham is in agreement with our system of justice which says, "a
man is presumed innocent until proven guilty"
before an impartial jury?
If we are to be indignant, let's really become
indignant about the big wars and not about
the abuses in particular skirmishes.
ROBERT H. ROWLAND
Oklahoma City, Oklahoma

de fending a college . . .
Without endeavoring to evaluate Norman Park's
article (February, 1973), I want to make three
observations. First, the Federal government is
in the process of taking over private schools
through the tax situation which is increasingly
aimed at drying up sources of voluntary giving,
and through other means: Second, he charged
that "The weakness of faculty tenure at Harding
College has been demonstrated by the firing
of two English professors" (pp. 228-229). A
North Central Association committee conducted
an extensive investigation of the matter in 1970.
It cleared us. Among other things it said: "There
were two more or less distinct and self-conscious
groups who differed in their views of the college
in their theological, philosophical, educational,
ethiCal, and political convictions."
Third, as to students bearing the "other side,"
Dr. Parks even spoke here once! In today's
world the "other side" is so widely presented
in textbooks and various channels of communiMISSION

cation that it is rarely the side of constitutional
constructivism which is heard in colleges.
JAMES D . BALES
Searcy, Arkansas

Christological center . . .
Since first reading it I have continued to be
impressed with James Robert Ross' article "Why
I Believe" (September, 197 2), which, for me, was
succintly summarized in his statement, "The light
has dawned in the face of Jesus Christ" (p. 79) .
Admittedly my impression is somewhat governed
by the fact that I have come to a similar conclusion, though Ross has likely expressed it
better than I could.
About the same time I read Ross' article I
happened upon the following statement by Oscar
Cullmann while rereading Christ and Time (p.
113):

These [earliest confessional formulas which
the NT contains] teach us quite clearly that
the first Christians did not derive their faith in
Christ from their faith in God the F ather,
the Creator, but that on the contrary they
also regarded this faith in the Creator entirely in the light of the Christocentric l~ne
of salvation. They teach us that the fust
Christians fitted even their faith in divine
creation iJ?.to the entire process of redemptive
history.
God is and God is creator because of what he
has done for us in Jesus Christ. It seems to me
that the case comes to rest there. I am quite aware
that the Old Testament sometimes reverses this
(that is, to cite the prime example, in Isaiah
40 ff. God is redeemer because he is creator)
but, strictly speaking, the Old Testament is
our book only because of Jesus Christ.
MISSION is continuing to say some very important things. Ross' article (as well as Stewart's
in the same issue) is one of them.
CLAUDE Cox
Richmond, Virginia

MisSION F orum is devoted to comments from
those whose insights on various matters differ.
Letters submitted for publication must bear the
full name and address of the writer. Letters
under 300 words will be given preference. All
letters are subject to condensation. Address your
letters to The Editor, MISSION, Suite 624, Twin
Towers South, 8585 N. Stemmons Expressway,
Dallas, Texas 75247.
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INhal and So INhat

AccoRDING TO EusEBIUS, Polycrates spoke of
the deaths of John and Philip in the following
words: "For in Asia also great lights have fallen
asleep, which shall rise again at the last day, at
the coming of the Lord, when he shall come
with glory from heaven and seek out all the
saints." With the death of J. W. Roberts, a great
light in the twentieth century church has fallen
asleep.
Many qualities made Dr. Roberts a great light
in the church today (See In Memoriam). He was
a committed doctor of the church, a personal
friend of his students, a seeker after truth and
a sharer of his convictions. I will miss this
teacher, good friend, and dedicated colleague.
MISSION will miss his wise counsel, theological
insights and hard work. MISSION readers have
lost a friend who believed implicitly in open
dialogue and honest communication in pursuit of
faithfulness to the gospel of Christ in today's
world.
There were those in recent and not so recent
months who criticized Dr. Roberts for his interest
in, support of, and association with MISSION.
They sought to bring all of the pressure they
could upon this free man in Christ in an attempt
to force him to make a choice between his
professorial responsibilities and his interest in
the future of MISSION as one of its board members. They demanded an immediate resignation
on his part from MISSION's board of trustees.
He, of course, weighed carefully his responsibilities but he would not bow himself before the
preachers who would be bishops, nor break
before the politics of intimidation and demagoguery. Much like the little boy who prayed one
night in the midst of a terrible thunderstorm,
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from the editor

"Lord, give us less noise and more light," Dr.
Roberts believed in less noise and more light.
He contributed to the light and because of that,
a great light has gone out. We have lost a
true friend and free brother in Christ. But his
faith will continue to light the way for many
and in faith we await the resurrection.

* * * *

Upon hearing of Dr. Roberts' death I returned
home and read a prayer from Malcolm Boyd's
Are You Running with Me, Jesus. I share that
experience of worship with you.
I heard today of J. W.'s death, Jesus.
My first reaction was sadness because such
an honest man and good friend was gone from
the scene, Lord. I'll miss him. It seemed to me
he always went out of his way to do the best
he could about people and things.
He made an effort to find out truth and didn't
spare himself in the process. He took an unpopular stand when his beliefs called for it and
never seemed to court an easy or sham popularity. He was a loyal friend but also an honest
one in offering direct criticism, even when it
hurt to give and receive it.
I know how lonely his wife will be now and
how much she will miss him. Bless his death
and resurrection in you, Jesus.

* * * *

MISSION has established a memorial fund in
honor of Dr. Roberts which will be used to
purchase books for the Abilene Christian College
library. Any checks may be made payable to
MISSION and sent to MISSION, Roberts Memorial
Fund, Box 2822, Abilene, Texas 79604.
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OPINION

RSVP

I

Should women
be appointed deaconesses

Today churches ordain men to serve the congregations in the capacity of elders and deacons. Elders are to shepherd the flock of God,
taking the lead in the spiritual life of the
church. Deacons are to help lead the church
in works of service.
The New Testament is filled with examples
of women who are fellow laborers in the gospel and who are servants of the churches
(Philippians 4:2-3; Acts 21:9; Romans 16:1-6).
Paul spoke directly of Phoebe, a deaconess
of the church in Cenchreae. In the description
of Christian character prescribed for deacons
in 1 Timothy 3:8ff, there is mention of the
characteristics necessary for the women.

In the church today?
Are there not works of service in which the
woman is far more adequately qualified to
lead than the man? Were women ordained to
the deaconite in New Testament times, even in
a culture which militated against the rights of
women in society? Should the church ordain
deaconesses today?
Or, do the passages in the New Testament
which discuss the silence of women in the
churches indicate that women are to hold no
positions of responsibility, doing simply what
they are told to do by men when men tell them
to do it?
What do you think? Should women be appointed as deaconesses in the church today?
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(continued from page 25)

my dear Bishop, trivial as it was, except for
the fact that it may help to explain this hospital
stationery.
In closing, let me add that the strangest thing
of all about this phenomenon is that they believe
that all the faithful should go on pilgrimages,
including a pilgrimage to Canterbury at least
once a year, and on these pilgrimages they are
to emulate the good pilgrims who made the
original journey (it goes without saying that
-they are expected not to follow the examples of
the Miller, the Reeve, the Wife of Bath, the
Summoner, or the Pardoner). In point of fact
these Chaucerians do nothing of the sort. Other
than these Friday night services and frequent
readings of the Tales their lives are quite in-

(continued from page 15)

Drug Commission. He is presently minister of the
Sunset Ridge Church of Christ in San Antonio
and is an industrial relations consultant.
In these conferences a special effort is made to
identify spiritual needs precisely and to work with
them specifically. I was impressed by the continual effort made by the leaders to avoid abstractions and generalities and to work in the concreteness of everyday concerns. They consistently
directed discussions and reflection to the "how
to" element of ·christian living-how does one
love the enemy; how can one pray in his struggle
with life and the will of God; how can one live
free from guilt; how can one develop a healthy
self-image, etc.?
Another valuable ingredient was a period of
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distinguishable from their fellow citizens. Furthermore, they don't go on pilgrimages at all,
unless one can count an occasional visit to
Fenway Park or Martha's Vineyard. It's all most
confusing.
In spite of their occult inanities, I do not think
we should write them off as potential converts,
my dear Bishop. To the contrary. Let us resolve
forthwith to send missionaries to these poor
souls and see if we cannot convert them to our
glorious cause as we continue to enlarge the
borders of Christendom.
In His Service,
Leslie Ashford-Montague
Melville Memorial Hospital
New Bedford, Massachusetts

silent meditation followed by small group discussions in order to focus on the real nerve centers
of spirituality.
Some of the subjects explored during the Arlington conference were the meaning of piety,
self-righteousness, self-hatred, guilt, confession,
neurotic Christian existence, forgiveness, discerning the will of God, brotherhood, the "saved-lost"
religious mentality, judgment, involvement in social concerns, acceptance and the human experience in relation to the divine quest.
The conferences provide an atmosphere in
which concerned Christians can confront their
problems, questions, fears, disappointments, joys
and desires in a loving, caring and open context.
VICTOR

L. HUNTER
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A GETTYSBURG MEDITATION
and seventy years ago, our Heavenly Father
sent forth to our planet his only son, who came to be the King of
a new kingdom, conceived in liberty, and dedicated to the proposition that all men are made equal by the blood of Christ.
Since then we have been engaged in a great war, testing whether
that kingdom, or its subjects, conceived by the Spirit of God, and
dedicated to the service of the King, can long endure. Anywhere
is a battlefield of such a war, and we are come to dedicate the remaining portion of our lives to his service, and look for the final
resting place with those who gave their lives for the furtherance of
that kingdom. It is altogether fitting and proper that we should
do this.
NINETEEN HUNDRED

But in a larger sense, we cannot dedicate, we cannot consecrate
ourselves, we cannot devote ourselves to this work. That brave
Son of God, who lived and died and lives again, who struggled and
died in the flesh for our sins, has consecrated us far above our
poor power to add or detract. The world will little remember what
we say, but people will long remember what we do, and what we
are, and it can never forget what he did here. It is for us the living,
rather, to be dedicated here to the unfinished work of Christ which
has been nobly advanced by Christians of the past. It is rather for
us to be here dedicated to the great task remaining before us, that
from this honored dead Son of God we take increased devotion to
that cause for which he gave the last full measure of devotion;
that we here highly resolve that he shall not have died in vain, that
this kingdom under God shall have a new birth of freedom, and
that salvation of the Father by the Father for the people through
the Christ shall be shared with all the world.
JERRY B. PALMER

